In preparation for our sermon this coming Lord’s Day – June 7, 2015
Highlights in Acts: Telling the truth and keeping a clear conscience!
Acts 24:1–27
Acts 24:16, 25a (NIV84) 16 So I strive always to keep my conscience clear before God and man. - 25 As Paul discoursed on righteousness, self-control and the judgment to come, Felix was afraid and said, “That’s enough for now! You may leave.”
-----------

Paul’s journey to Rome. Acts 21:17-28:31. The last seven and a half chapters of Acts record Paul’s tension-packed journey from Jerusalem to Rome. He will be falsely accused and harangued by legalistic Jews and incarcerated by Roman officials. He will testify before crowds of antagonistic people, before high priests, governors and kings. During these years he will write several letters to encourage fellow believers to grow strong in the grace of our Lord Jesus Christ.
	Paul Transferred to Caesarea
Acts 23:33-35 (NIV84) 33 When the cavalry arrived in Caesarea, they delivered the letter to the governor and handed Paul over to him. 34 The governor read the letter and asked what province he was from. Learning that he was from Cilicia, 35 he said, “I will hear your case when your accusers get here.” Then he ordered that Paul be kept under guard in Herod’s palace. 
The Trial Before Felix
Acts 24:1–27 (NIV84) 1 Five days later the high priest Ananias went down to Caesarea with some of the elders and a lawyer named Tertullus, and they brought their charges against Paul before the governor. 2 When Paul was called in, Tertullus presented his case before Felix: “We have enjoyed a long period of peace under you, and your foresight has brought about reforms in this nation. 3 Everywhere and in every way, most excellent Felix, we acknowledge this with profound gratitude. 4 But in order not to weary you further, I would request that you be kind enough to hear us briefly. 
5 “We have found this man to be a troublemaker, stirring up riots among the Jews all over the world. He is a ringleader of the Nazarene sect 6 and even tried to desecrate the temple; so we seized him. 8 By examining him yourself you will be able to learn the truth about all these charges we are bringing against him.” 
9 The Jews joined in the accusation, asserting that these things were true. 
10 When the governor motioned for him to speak, Paul replied: “I know that for a number of years you have been a judge over this nation; so I gladly make my defense. 11 You can easily verify that no more than twelve days ago I went up to Jerusalem to worship. 12 My accusers did not find me arguing with anyone at the temple, or stirring up a crowd in the synagogues or anywhere else in the city. 13 And they cannot prove to you the charges they are now making against me. 14 However, I admit that I worship the God of our fathers as a follower of the Way, which they call a sect. I believe everything that agrees with the Law and that is written in the Prophets, 15 and I have the same hope in God as these men, that there will be a resurrection of both the righteous and the wicked. 16 So I strive always to keep my conscience clear before God and man. 
17 “After an absence of several years, I came to Jerusalem to bring my people gifts for the poor and to present offerings. 18 I was ceremonially clean when they found me in the temple courts doing this. There was no crowd with me, nor was I involved in any disturbance. 19 But there are some Jews from the province of Asia, who ought to be here before you and bring charges if they have anything against me. 20 Or these who are here should state what crime they found in me when I stood before the Sanhedrin— 21 unless it was this one thing I shouted as I stood in their presence: ‘It is concerning the resurrection of the dead that I am on trial before you today.’ ” 
22 Then Felix, who was well acquainted with the Way, adjourned the proceedings. “When Lysias the commander comes,” he said, “I will decide your case.” 23 He ordered the centurion to keep Paul under guard but to give him some freedom and permit his friends to take care of his needs. 
24 Several days later Felix came with his wife Drusilla, who was a Jewess. He sent for Paul and listened to him as he spoke about faith in Christ Jesus. 25 As Paul discoursed on righteousness, self-control and the judgment to come, Felix was afraid and said, “That’s enough for now! You may leave. When I find it convenient, I will send for you.” 26 At the same time he was hoping that Paul would offer him a bribe, so he sent for him frequently and talked with him. 
27 When two years had passed, Felix was succeeded by Porcius Festus, but because Felix wanted to grant a favor to the Jews, he left Paul in prison. 


	At the end of each story in this chapter …

REVIEW the story.

1. How did the story begin?

2. What happened next?

3. What happened in the middle?

4. What happened next?

5. How did the story end?

In this lesson, we continue to grapple with the tension between justice and corruption. How does a Christian caught in a corrupt legal system respond?
23:33-35 Paul is kept under guard even though he has only been accused, not convicted. The Roman commander in Jerusalem appeared to show Paul favor. Do we have any evidence so far that Felix will do the same?
24:1-4 The Sanhedrin may have suffered a defeat back in Jerusalem, but they’re not throwing in the towel.
What should we make of the prosecution team and their opening statement?
24:5-9 How would you describe the words Tertullus uses to describe Paul? What is the truth regarding these inflammatory comments about Paul?
24:10-16 Can you recreate the last twelve days Paul refers to? 

How is Paul answering his accusers regarding his “stirring up riots” in Jerusalem?
By admitting he was a follower of the Way, was Paul admitting he was the “ringleader”?
Why does Paul connect himself with his accusers regarding their common belief in the resurrection of the righteous and the wicked? Wasn’t that the cause of the great dispute that broke out in the Sanhedrin?
How is it a defense for Paul to say he always strives to keep his conscience clear?

24:17-21 Why should the Jews from Asia be at this trial?
Was Paul admitting he was wrong to bring up the subject of the resurrection of the dead in the Sanhedrin?
24:22-27 What are the indicators that Felix was conflicted about Paul?
Was Paul stalling in v.22?
Who or what was exercising the greater control over Paul’s incarceration?
What did Felix owe the Jews? Was Felix telling the truth and keeping a clear conscience?
At the end of the whole chapter …

EVALUATE the chapter.

1. What did you like from this chapter?

2. What did you not like from this chapter?

3. What did you learn about people from this chapter?

4. What did you learn about God from this chapter?

5. What are you going to remember or do from this chapter?

Application: What can Christians do when they become victims of a corrupt legal system? Compare the characters of the commander and Felix.


My preliminary anticipations for what I may hear this coming Lord’s Day: __________________________
My prayer for Pastor Dan and all those who will hear his message: ________________________________
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	Paul’s Journey from Jerusalem to Rome

	Reference
	Sermon text
	Date
	Overview

	Acts 21:17-26
	Acts 21:17–40; 22:1-30
	AD 57
	Paul in Jerusalem – With the Church

	Acts 21:27-22:29
	
	AD 57 –arrested in Jerusalem
	Paul in Jerusalem – Before the Roman Commander

	Acts 22:30-23:9
	Acts 23:1-11
	
	Paul in Jerusalem – With the Commander Before the Sanhedrin

	Acts 23:10-30
	Acts 23:12-35
	
	Paul in Jerusalem – Protected by the Commander from Plot to Kill Him

	Acts 23:31-24:27
	Acts 24:1-27
	AD 58-59
	Paul in Caesarea – With Governor and Judge Felix

	Acts 25:1-12
	Acts 25 & 26
	AD 59
	Paul in Caesarea (Refusing to return to Jerusalem) – With New Governor and Judge Porcius Festus

	Acts 25:13-27
	
	
	Paul in Caesarea – Governor Festus and King Agrippa Discuss Paul’s Case

	Acts 26:1-32
	
	
	Paul in Caesarea – Paul Defends Himself and Gives His Testimony before King Agrippa

	Acts 27:1-44
	Acts 27
	AD 59-60
	Paul’s Journey to Rome – Sailing the Mediterranean From Caesarea to Shipwreck at Malta

	Acts 28:1-31
	Acts 28
	AD 60-62
	Paul’s Journey to Rome – Sailing From Malta to Puteoli and then Journeyed to Rome


	Paul’s Journey from Jerusalem to Caesarea to Rome

	Reference
	Sermon text
	Date
	Overview

	Acts 21:17-26
	Acts 21:17–40; 22:1-30
	AD 57
	Paul in Jerusalem – With the Church

	Acts 21:27-
22:29
	
	AD 57 – Paul arrested in Jerusalem
	Paul in Jerusalem – Before the Roman Commander

	Acts 22:30-
23:9
	Acts 23:1-11
	
	Paul in Jerusalem – With the Commander Before the Sanhedrin

	Acts 23:10-30
	Acts 23:12-35
	
	Paul in Jerusalem – Protected by the Commander from Plot to Kill Him

	Acts 23:31-
24:27
	Acts 24:1-27
	AD 58-59
	Paul in Caesarea – With Governor and Judge Felix

	Acts 25:1-12
	Acts 25 & 26
	AD 59
	Paul in Caesarea (Refusing to return to Jerusalem) – With New Governor and Judge Porcius Festus

	Acts 25:13-27
	
	
	Paul in Caesarea – Governor Festus and King Agrippa Discuss Paul’s Case

	Acts 26:1-32
	
	
	Paul in Caesarea – Paul Defends Himself and Gives His Testimony before King Agrippa

	Acts 27:1-44
	Acts 27
	AD 59-60
	Paul’s Journey to Rome – Sailing the Mediterranean From Caesarea to Shipwreck at Malta

	Acts 28:1-31
	Acts 28
	AD 60-62
	Paul’s Journey to Rome – Sailing From Malta to Puteoli and then Journeyed to Rome

	
	
	AD 70
	The Destruction of the Temple in Jerusalem by Roman Military Commander Titus
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Paul in Jerusalem – With the Church

Acts 21:17-26

Paul in Jerusalem – Before the Roman Commander

Acts 21:27-22:29

Paul in Jerusalem – With the Commander Before the Sanhedrin

Acts 22:30-23:9

Paul in Jerusalem – Protected by the Commander from Plot to Kill Him
Acts 23:10-30
Paul in Caesarea – With Governor and Judge Felix

Acts 23:31-24:27

Paul in Caesarea (Refusing to return to Jerusalem) – With New Governor and Judge Porcius Festus

Acts 25:1-12
Paul in Caesarea – Governor Festus and King Agrippa Discuss Paul’s Case

Acts 25:13-27

Paul in Caesarea – Paul Defends Himself and Gives His Testimony before King Agrippa

Acts 26:1-32
Paul’s Journey to Rome – Sailing the Mediterranean From Caesarea to Shipwreck at Malta
Acts 27:1-44
Paul’s Journey to Rome – Sailing From Malta to Puteoli and then Journeyed to Rome
Acts 28:1-31

	Acts 21:17–40; 22:1-30


	Acts 23:1-11

	Acts 23:12-35

	Acts 24:1-27

	Acts 25 & 26

	Acts 27

	Acts 28
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What are the feelings of James and the elders toward the Jewish Christians who are zealous for keeping the law?
Paul, you must pay due attention to those Jewish Christians who zealously keep the law. James and the elders involve Paul directly by saying to him, “You see, brother.” The verb to see means to perceive something and thus to reflect and ponder. The word brother intimates that James and the elders consider Paul a brother in Christ. And they also distance themselves from those Jewish Christians who in their zeal have voided the decisions of the Jerusalem Council (15:19–21, 23–29).

Because of its zeal for the law the Jerusalem church had lost its zeal for missions.

In all fairness, we note that the decisions of the Jerusalem Council addressed Gentile Christians but allowed Jewish Christians to continue their adherence to the time-honored customs and rituals of Judaism.

Observing the Jewish ceremonies in itself is not sinful.39 Paul himself remained a Jew and continued to observe Jewish customs. Thus, he had made a vow in Cenchrea and had traveled to Jerusalem to fulfill it (18:18). In his defense before Governor Felix, Paul stated that he had come to Jerusalem to present offerings (24:17).

Paul’s purpose for going to Jerusalem was to promote the unity of the church. He wanted to bring together representatives of the Gentile Christian churches abroad and those of the Jewish Christian church in Jerusalem. He himself would do everything in his power to maintain that unity, even if he had to undergo purification rites and pay for sacrifices.

Paul came to Jerusalem on a Friday and met with James and the elders on Saturday, then Sunday (the day of Pentecost) is the third day.

The priest sprinkled Paul with water of atonement on the third day of this purification process (Tuesday) and again on the seventh day (Saturday)—the days specified for purification were the third and the seventh days (see Num. 19:12).

Paul himself could not take the Nazirite vow, but for one week he had to join these men in purification rites. Later, speaking in his own defense before Governor Felix, Paul testified that he was ceremonially clean. He had gone to the temple to bring gifts for the poor, that is, for his own people (24:17–18).

Luke specifies that the Jews, not the Jewish Christians, instigated the riot that resulted in Paul’s arrest.

They call on fellow Jews to lend a hand and cry out: “Help us!” But if they needed help, they should have summoned the captain of the temple guard and his officers (4:1; 5:24, 26; Luke 22:4).

“No Gentile may enter within the railing around the sanctuary and within the enclosure. Whoever should be caught will render himself liable to the death penalty which will inevitably follow.”47 

The angry Jews rely on assumptions and hearsay, not on facts.

If the crowd should kill Paul on the sacred temple grounds, his blood would defile the temple (2 Kings 11:15–16; 2 Chron. 24:21).

Only the intervention of the Roman military spared Paul.

Luke calls the commander a chiliarch (a leader of one thousand); today, such an officer would have the rank of major or colonel.52 He was superior to a centurion and held equestrian rank in Roman society. This commander was well known in Jerusalem: Luke records his name, Claudius Lysias (23:26). When the commander heard from his sentry in the lookout tower that the entire city was in an uproar, he immediately took action. He noticed large crowds milling around, so he ordered some of his officers and soldiers—at least two hundred men—to accompany him. They ran into the crowds to arrest the troublemaker.

Immediately Paul’s attackers stopped beating him, for they had no intention of being arrested with Paul. They would rather release him to the Roman commander than to be apprehended themselves and charged with rioting.

When Jesus died at Calvary, the curtain separating the Most Holy Place from the rest of the temple proper split from top to bottom (Matt. 27:51). By this supernatural incursion, God decisively showed that the Levitical priesthood and the temple were obsolete. Yet God gave the Jews forty years before he terminated the priesthood and destroyed the temple.

Throughout that forty-year period, the temple remained sacred to the Jewish people. Anyone who spoke words about the temple that could be understood negatively was put to death. For instance, both Jesus (Matt. 26:61) and Stephen (Acts 6:13) were accused of speaking against the temple and were killed. To the Jews, Israel was central to the nations of the world, Jerusalem was central to Israel, and the temple was central to everything.

Yet with the influx of Gentile Christians into the church, the Jewish Christians had to solve a problem of immense magnitude. They themselves continued to worship with the non-Christian Jews in the temple. But if they were to promote the unity of the universal church, they had to come to terms with temple worship which excluded Samaritan and Gentile Christians. Jesus had told the Samaritan woman that true worshipers would worship the Father in spirit and truth (John 4:21–24), but they would worship neither in Jerusalem nor on Mount Gerizim. Jesus, the promised Messiah, ushered in a new system of worship that is “not tied to any particular holy place.”53
A Gentile Christian, Luke witnessed the arrest of Paul and the subsequent closing of the temple gates. From his perspective, the act of closing the gates symbolically signified that the temple was of no importance to the Gentile Christian church and within time—after a.d. 70—would be meaningless to the Jewish Christian segment as well.

By having Paul bound, the commander cut off any possible attempt to escape. (Paul realized that the prophecy of Agabus and his demonstration of being bound was fulfilled [21:10–11].) By intervening, the commander saved Paul from death.

When the multitude realized that they had lost their victim, they began to shout to the soldiers, “Away with him.” This chant did not mean that the soldiers should take Paul inside the barracks but that they should kill him. Notice the similarity to the mob’s chant when Pontius Pilate sought to release Jesus. Then the multitude screamed, “Away with him! Crucify him!” (John 19:15; and see Luke 23:18; Acts 22:22). Indeed Paul could affirm the truth of Jesus’ words that no servant is greater than his master (Matt. 10:24; John 13:16).

Without giving Paul an answer, the commander reveals his amazement and in turn asks an obvious question, “Do you know Greek?” He probably wants to know whether Paul’s native tongue is Greek and where he learned the language.

The commander, however, is unimpressed by Paul’s assertion that he hails from no insignificant city in Asia Minor. But when Paul subsequently reveals that he is a Roman citizen, the officer is intrigued and informs Paul that he paid a large sum of money to obtain his citizenship (22:28). Paul states that he was born a Roman citizen.

Paul asks permission to address the milling crowd below. By doing so, he identifies himself with the people who only moments earlier had tried to kill him. To address these unruly people shows boldness and character. Hence, Paul’s request gains him the commander’s respect, and the officer readily grants permission.

Paul shows tact and skill by addressing the crowd in Aramaic, the vernacular of the Jewish people. He wants to address the Jews to acquaint them with his background, training, conversion, and calling. For that reason, he communicates in the language of the people to gain their confidence in him. He takes this opportunity to tell the Jews about Jesus.

Paul preaches to his antagonistic opponents who moments earlier tried to kill him. He tells the story of his life and the testimony of how Christ confronted him and saved him and recommissioned him for a higher purpose. djf
Although the audience that Paul addresses from the steps of Fortress Antonia is Jewish, it is divided into Christians and non-Christians. He knows that both groups are zealous for the law (21:20). He also knows that both the Jews and the Christians in Jerusalem think that he teaches against the Jewish race, the law, and the temple (21:28). He wants to tell these people that he is one of them in race, training, and, as far as the Christians are concerned, in conversion. And he wishes to inform them about his commission as apostle to the Gentiles.

The accusations against Paul parallel those against Stephen, who was accused of speaking against God, the law, and the temple (6:11–14). Stephen defended himself by tracing Israel’s history to show that the charges were unfounded; Paul recounts his personal history to prove the genuineness of his roots and his devotion to his Lord. In his speech, Paul refrains from absolving himself of the charge of desecrating the temple. Instead, the climax of his oration comes in his reference to the divine command to work among the Gentiles.1

Paul definitely considers his speech a defense of his work, namely, the proclamation of the gospel to the Gentiles. The apostle’s speech is not a defense before a Roman commander, even if Paul is his prisoner, but a justification of his work in the presence of his own people, the Jews.3

Paul is direct and frank, stating that the Jews he is addressing, both Christian and non-Christian, have that same type of ill-directed zeal. They displayed their zeal for God moments earlier when they wanted to kill Paul in the Court of the Gentiles. Paul is not accusing them, for he knows that their zeal results from ignorance (see 3:17).

Paul openly and honestly confesses his sin of killing innocent men and women. Some scholars are of the opinion that Paul consented only to the death of Stephen (8:1a).9 But this is hardly correct if we consider Paul’s additional explanation before King Agrippa: “And this is just what I did in Jerusalem: not only did I lock up many of the saints in prisons because I received authority from the chief priests, but also I cast my vote against them when they were put to death” (26:10). Paul says that he bound both men and women and delivered them to prisons. This is a direct reference to the persecution that followed the death of Stephen. Luke reports that at that time Paul went from house to house and dragged off to prison both men and women (8:3).

Paul asserts that he was converted to Christianity not because believers persuaded him but because Jesus stopped him near Damascus.

That Paul addressed the Jews in their native tongue (Aramaic) is significant, but also significant are his word choices, expressions, and descriptions, which are typically Jewish. See how Paul addresses the crowd: “Men, brothers and fathers” (v. 1); the address is paralleled by Stephen, who faced the members of the Sanhedrin (7:2). Paul resorts to using Jewish terms, including “the God of our fathers” and “the Righteous One” (v. 14). He identifies himself as a Jew, born abroad but reared and educated in Jerusalem, whose name is Saul. He stresses respect for the Mosaic law and, by his reference to zeal for God, identifies with any Jew listening to his address (v. 3). He calls Ananias a devout man according to the law (v. 12) and avoids referring to him as a disciple (see 9:10). And last, he depicts himself as a Jew who goes to the temple for prayer (v. 17).

Paul deliberately avoids using that name and in the Greek alludes to him with personal pronouns. … presented no offense to the Jews.

Luke assumes that the reader recalls the details of the first account and now he reports how Paul addressed the Jews in Jerusalem. Further, Luke ends Paul’s speech with the words, “I will send you far away to the Gentiles” (v. 21), because the crowd raucously prevented Paul from continuing his discourse (v. 22). Martin Dibelius calls this “intentional interruption” a literary device that Luke employs to conclude the speeches in Acts.33 But when it is subjected to careful scrutiny, this ingenious observation hardly holds true for Paul’s speech in Jerusalem. For one thing, in its conclusion this speech lacks an exhortation to the audience.34 In light of the development of and reaction to Paul’s speech, we are not persuaded to doubt its historicity but to affirm that Luke gives a true-to-fact presentation.

When the crowd heard Paul say that he was sent to the Gentiles, they concluded that he himself confirmed the reports they had heard.

This one word, Gentiles, was sufficient for them to condemn Paul as a desecrator of the temple.

But they regarded Paul’s teaching contrary to their demand that the Gentiles obey the law. When Paul alluded to his divine commission to go to the Gentiles, he infuriated his listeners. They refused to acknowledge him as a missionary for the Jewish cause. To them, Paul’s statement meant that he considered Jews and Gentiles equal before God. This was totally unacceptable to Paul’s audience.36 

Luke describes a typical oriental riot during which the people give vent to their emotions. He depicts the crowd shouting (probably one slogan after another), removing articles of clothing which they were either waving or tossing into the air, and picking up dust by the handful and throwing it into the air. The entire scene was one of turmoil and utter confusion.

Paul realized that once more he was in mortal danger. According to his own testimony (2 Cor. 11:23–25), he had been flogged more severely than any other apostle (compare Acts 5:40) and had repeatedly faced death. He recalled that on five different occasions he had received the thirty-nine lashes from the Jews as prescribed by the rabbis (see Deut. 25:1–3). These floggings probably were meted out in Jewish synagogues where Paul preached the gospel and met opposition. In three other instances, he had received severe beatings with rods—one of them in Philippi (16:22–23).

a. “As they stretched him out for flogging.” The construction of this clause in the Greek allows for two interpretations. The clause can mean that either the soldiers stretched Paul’s arms around a pole and exposed his back for a flogging or, tying his hands with thongs, hoisted him from the ground to administer the whipping. In either translation, the result remains the same.

b. “Is it lawful for you to scourge a man who is a Roman citizen without a trial?” Roman law exempted citizens from scourging, although in the days of Cicero a Roman citizen was beaten to death. But such procedures were highly unusual.38 Roman citizens possessed inalienable rights that generally were strictly observed. Says Cicero, “To bind a Roman citizen is a crime, to flog him is an abomination, to slay him is almost an act of murder: to crucify him is—what? There is no fitting word that can possibly describe so horrible a deed.”39
The laws protecting the rights of Roman citizens had been enacted during the centuries preceding the apostolic age. In the days of Paul, these Roman laws were applied in all the provinces throughout the empire. Paul objected to being scourged without a trial; thus, he invoked these laws to his own advantage and stated that he was a Roman citizen. In later years he exercised his right to appeal to Caesar (25:11). By contrast, when both Paul and Silas were beaten with rods in Philippi (16:22–23), they did not invoke their rights as Roman citizens but suffered for the sake of the local congregation (16:37–40).

To apply the scourge to a Roman citizen without giving him a proper trial would place the commander in serious difficulties with his superiors. He could be demoted or dismissed from the military.

The commander was fully acquainted with the rights of a Roman citizen and realized that, even though he had not harmed Paul, he nevertheless was guilty of having him bound. Paul could have told the commander at the outset that he was a citizen not only of Tarsus (21:39) but also of Rome, but he waited until the soldiers had bound him and were ready to scourge him.

Chaining a citizen was a direct violation of Roman law and could be used as evidence against the commander. Nonetheless, during his imprisonment in Caesarea and his house arrest in Rome, Paul was chained for a total of at least four years.42 

In the meantime, Claudius Lysias could reflect on the situation and find a way to solve the problem of an unwanted prisoner in his fortress. He realized that the matter that disturbed the Jews concerned theological issues. Therefore, on the following day he tried to settle the question by convening the Sanhedrin and placing Paul before this governing body of the Jewish people.

Summary of Chapter 22
Paul addresses the Jewish people as he stands on the steps leading to the Fortress Antonia. In Aramaic he tells the Jews that he was born in Tarsus but reared in Jerusalem and educated by the respected teacher Gamaliel. He reveals that he was a persecutor of Christians and, supplied with letters from the high priest and the Sanhedrin, even went to Damascus to arrest these people.

Near Damascus, Paul relates, Jesus called him and instructed him to go into the city, where he would be told what to do. Blinded by the brilliant light from heaven, he was led into Damascus. There a devout Jew called Ananias came to him and restored his sight. Ananias told him to be a witness to all men, to be baptized, and to call on the name of the Lord.

Upon his return to Jerusalem, says Paul, he went to the temple to pray, fell into a trance, and heard Jesus warn him to leave Jerusalem immediately. Although Paul objected to this directive, the Lord commanded him to go far away to the Gentiles.

The audience had listened to Paul without interruption, but when they hear that Paul had to go to the Gentiles, they create an uproar. The Roman commander takes Paul to the barracks and orders his officer to examine Paul by administering a scourging. When the soldiers stretch him out to be flogged, Paul asks the officer if it is lawful to flog a Roman citizen. The officer informs the commander, who inquires whether Paul can claim citizenship. Paul answers in the affirmative and the commander, fearing adverse consequences for having chained a Roman citizen, sets him free. The next day Paul appears before the Sanhedrin.

-------------------
But he was quite consistent in so doing; for it was not Jewish ceremonial to which he objected, but the insisting on it as necessary. For himself, he lived as a Jew, except in his freedom of intercourse with Gentiles. No doubt he knew that the death-warrant of Jewish ceremonial had been signed, but he could leave it to time to carry out the sentence. The one thing which he was resolved should not be was its imposition on Gentile Christians. Their road to Jesus was not through Temple or synagogue. As for Jewish Christians, let them keep to the ritual if they chose. The conciliatory plan recommended by the elders, though perfectly consistent with Paul’s views and successful with the Jewish Christians, roused non-Christian Jews as might have been expected.

It has always been the vice of religious controversy to treat inferences from heretical teaching, which appear plain to the critics, as if they were articles of the heretic’s belief. These Jewish zealots practised a very common method when they fathered on Paul all which they supposed to be involved in his position. Their charges against him are partly flat lies, partly conclusions drawn from misapprehension of his position partly exaggeration, and partly hasty assumptions. He had never said a word which could be construed as ‘against the people.’ He had indeed preached that the law was not for Gentiles, and was not the perfect revelation which brought salvation, and he had pointed to Jesus as in Himself realising all that the Temple shadowed; but such teaching was not ‘against’ either, but rather for both, as setting both in their true relation to the whole process of revelation. He had not brought ‘Greeks’ into the Temple, not even the one Greek whom malice multiplied into many. When passion is roused, exaggerations and assumptions soon become definite assertions. The charges are a complete object-lesson in the baser arts of religious partisans; and they have been but too faithfully reproduced in all ages.

It is always easier to rouse men to fight for their ‘religion’ than to live by it.

They were not afraid to commit murder, but they were horror-struck at the thought of a breach of ceremonial etiquette. Of course! for when religion is conceived of as mainly a matter of outward observances, sin is reduced to a breach of these. We are all tempted to shift the centre of gravity in our religion, and to make too much of ritual etiquette. Kill Paul if you will, but get him outside the sacred precincts first.

The Roman garrison was posted in the fortress of Antonia, which commanded the Temple from a higher level at the north-west angle of the enclosure. Tidings ‘came up’ to the officer in command, Claudius Lysias by name (Acts 23:26), that all Jerusalem was in confusion.

Strange that Rome should shelter and Jerusalem persecute!

There is nothing more striking in Paul’s character than his self-command and composure in all circumstances. This ship could rise to any wave, and ride in any storm. It was not by virtue of happy temperament but of a fixed faith that his heart and mind were kept in perfect peace. It is not easy to disturb a man who counts not his life dear if only he may complete his course.

The test of true belief in the ascended Jesus is to submit the will to Him, to be chiefly desirous of knowing His will, and ready to do it.

Very noticeable too is the avoidance of the name of Jesus, which would have stirred passion in the crowd. We may also observe that the first words of our Lord, as given by Paul, did not tell him whither he was to go, but simply bade him leave Jerusalem. The full announcement of the mission to the Gentiles was delayed both by Jesus to Paul and by Paul to his brethren.

Thus once more, as so continually in the Acts, Rome is friendly to the Christian teachers and saves them from Jewish fury. To point out that early protection and benevolent sufferance is one purpose of the whole book. The days of Roman persecution had not yet come. The Empire was favourable to Christianity, not only because its officials were too proud to take interest in petty squabbles between two sects of Jews about their absurd superstitions, but reasons of political wisdom combined with supercilious indifference to bring about this attitude.

The strong hand of Rome, too, if it crushed national independence, also suppressed violence, kept men from flying at each other’s throats, spread peace over wide lands, and made the journeyings of Paul and the planting of the early Christian Churches possible. It was a God-appointed, though an imperfect, and in some aspects, mischievous unity, and prepared the way for that higher form of unity realised in the Church which finally shattered the coarser Empire which had at first sheltered it. The Caesars were doing God’s work when they were following their own lust of empire. They were yoked to Christ’s chariot, though unwitting and unwilling. To them, as truly as to Cyrus, might the divine voice have said, ‘I girded thee, though thou hast not known Me.’

Acts 23
Paul stood in the exact place where Stephen had stood more than twenty years earlier. Although Paul had stated that he was ready to die for Jesus in Jerusalem (21:13), he also knew that the Roman commander was responsible for his safe conduct. As a Roman citizen, Paul always had the right to request trial in a Roman court.

Paul realizes that his appearance before this court only exacerbates the situation.

Three inferences arise from the context. First, for the benefit of the Roman commander, Paul addressed the members of the court in Greek. This is in stark contrast to the previous day, when Paul sought to build rapport with the Jewish people by speaking to them in Aramaic (21:40; 22:2). Next, because of Paul’s theological training in Jerusalem and his close association with the Sanhedrin (22:5), he was able to take control of the situation in the court and to turn the proceedings to his advantage. Last, many members of the Sanhedrin had listened to Paul’s speech on the preceding day and thus did not need detailed information about Paul’s life and ministry.

Paul no doubt wanted to see whether he could recognize anyone

He seems to continue the speech he gave the previous day, because in his opening statement he fails to set forth his case. He continues at the point where he was interrupted in his earlier speech and states: “I have lived my life with a perfectly clear conscience before God to this day.”

To Ananias, Paul was a perverter of the Jewish religion who ought to be humiliated and condemned. His intense dislike for Paul became evident some days later when he personally traveled sixty-five miles from Jerusalem to Caesarea to bring charges against Paul before Governor Felix (24:1).

Paul, trained as an expert in the Mosaic law, put a legal question before Ananias. On the basis of the law, the high priest had no right to order that Paul be struck. If Ananias had admitted that he had broken the law (see Lev. 19:15, “Judge your neighbor fairly” [NIV]), he would have lost his authority to judge. The Pharisees and the experts in the law who were present in the court would have to agree with Paul, “for in Jewish law the rights of the defendant were carefully safeguarded.”8

Paul knew that he had to show obedience to the spiritual authority of the high priest and thus quoted Scripture for the purpose of apologizing to Ananias and the court.

Paul realized that the purpose of this meeting was to provide information useful to the Roman commander.

Paul touched a critical issue—namely, the doctrine of the resurrection—that united the Pharisees and the Christians but separated the Pharisees from the Sadducees. “In the early Jewish Christian church a person might become a Christian and remain a Pharisee, but a Sadducee would need to change his whole theological position.”13 

Before King Agrippa Paul eloquently explains the concept: “And now I stand on trial for the hope of the promise made by God to our fathers. This promise our twelve tribes hope to attain by earnestly serving God night and day. Concerning this hope, O king, I am being accused by the Jews. Why do you Jews consider it incredible that God raises the dead?” (26:6–8). And in his meeting with Jewish leaders in Rome, Paul explains that he is a prisoner because of “the hope of Israel” (28:20). This hope, then, is centered on the resurrection of the dead. Paul presents this belief in the resurrection as Christianity’s “true continuation of the Jewish religion and of the people of God.”14 For that reason, he receives the support of both the Jewish Christians and the Pharisees.

Because Paul was familiar with the parties and doctrinal differences in the Sanhedrin, he knew that he had to sow discord between the Pharisees and the Sadducees. He perceived that if they united to accuse him of disrupting the pax Romana he would lose the protection of the commander. In short, Paul was fighting for his life, and Luke’s account reflects that fact.

When the Roman commander surveys the precarious situation, he orders his soldiers to enter the assembly hall of the Sanhedrin and to rescue Paul from the physical violence that rages around him. Under military guard, Paul leaves the meeting and is escorted to the barracks at Fortress Antonia (see 21:34; 22:24). Meanwhile, the high priest Ananias and the Sadducees perceive that they have lost their opportunity to have Paul convicted, sentenced, and executed.

We surmise that fears overwhelm Paul. He has no idea what is going to happen next. Twice in as many days, the Roman commander Claudius Lysias rescued him, first on the temple grounds and next in the assembly hall of the Sanhedrin. But when dangers surround Paul so that he feels hemmed in on every side, Jesus appears to him in a vision (compare 18:9; 22:18; 27:23; 2 Tim. 4:17).

b. “As you have witnessed about me in Jerusalem, so you must witness in Rome.” What an unshakable assurance! What a wonderful promise! Just when Paul sees himself at the end of the road, he receives a direct word from Jesus that as he preached in Jerusalem, so he will preach in Rome. Having completed his third missionary journey, Paul now obtains his next assignment: “go to Rome and preach there.” The assignment assures him that Jesus will protect him. Note, however, that the Lord does not promise him freedom and a pleasant journey to the imperial city. Jesus assures Paul that he will arrive at his destination, but he refrains from informing him how long the journey will take and what kind of dangers Paul will meet along the way. In the words of a time-honored saying:

God has not guaranteed an easy voyage,

but he has promised a safe harbor.

Fortress Antonia
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In 35 B.C. King Herod rebuilt the Baris, a strong fortress to protect the Temple Mount. It was located on the Northwest corner of the Temple Mount and called the Fortress of Antonia, named after Herod’s friend Marc Antony and another of Herod's landmarks. It stood 115 feet high and was partly surrounded by a deep ravine 165 feet wide. It functioned as headquarters for the Roman soldiers, a palace and a barracks. Herod constructed a secret passage from the fortress to the Temple.
 

While overlooking Jerusalem, the Antonia Fortress was garrisoned with 600 Roman soldiers, who watched over the Temple courts in order to preserve order. The Bible spoke about the Antonia Fortress as a barracks (Acts 21:37), and it was here that Paul gave an address to the people (22:1-21). 
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Acts 23:12-35

What’s the chance that the commander (chiliarch) would have confidence that the Sanhedrin that just about tore Paul in half a day or two before would genuinely believe they would now hold a civil hearing and do a thorough investigation of Paul’s case?
I submit that the commander genuinely wanted to know the true reasons for the great stir that Paul had caused in Jerusalem. But, what had happened in the Sanhedrin most recently did not demonstrate any ability for Paul to have a fair and civil hearing from these men. I think the commander would have smelled a dead rat when the chief priests, elders, and Sanhedrin approached him about bringing Paul back to the Sanhedrin for a thorough investigation.

Consider the implications of this plot by these terrorizing Jews. If the Roman commander Claudius Lysias actually brings Paul back to the Sanhedrin, do you really think the commander would be the only one to accompany Paul on the trek from the barracks in the Antonia Fortress to the halls of the Sanhedrin?

What are these plotting Jews thinking? Were they really prepared to fight the Roman soldiers under the command of the Roman commander? Had they failed to calculate the size and strength of Paul’s security guard? If the commander had had enough soldiers to wrest Paul away from the angry mob that was attempting to kill Paul outside the temple, it’s extremely doubtful that the commander would bring fewer soldiers with him to the Sanhedrin at their request. If the commander had half a brain, he would be highly suspicious of this request for a thorough investigation by the same ones who just tried to kill Paul a couple days earlier.

This plot to ambush Paul was a poorly thought out plan.
Now, add to that existing caution the story Paul’s nephew reported to the commander. It clearly confirms the suspicions he had about the Jewish leadership council. 

And this follows what these same men had done to Paul when they dragged him out of the temple and what they said about Paul when they interrupted his appeal to them to understand what God was doing in his life for the benefit of the Gentiles.

According to the customs of that day, prisoners were dependent on their relatives and friends for food and other necessities (Heb. 10:34; 13:3). Consequently, the boy is readily admitted to see Paul. 

Such a plot by anti-Christian Jews against Paul was nothing new to Paul. He was building quite a catalog of attempts on his life (9:23, 29; 20:3). With this experience, he knows he must act because he knows his opponents are serious.

As a Roman citizen, Paul is treated with respect.
We receive the distinct impression that the boy is not even a teenager; no officer would take a teenager or an adult by the hand.
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In 10 B.C. Augustus Caesar decided to rebuild a small coastal station called Strato's Tower into a new city, which would be renamed Caesarea Maritima, in honor of Augustus. He allotted the task to the architectural mastermind Herod the Great. Herod built a harbor at Caesarea that would become one of the wonders of the ancient world. He built a massive breakwater which formed a horseshoe of protection around the whole bay. On the coast he built some of the most impressive works of architecture in the Roman world. He built an amphitheater, a citadel, a palace, a hippodrome, city walls and gates, paved squares with huge statues, and other marvels of Graeco-Roman civilization. It was here in Caesarea where the prefect Pontius Pilate lived, the foundation of his house was on a rock in the middle of the harbor and is still there to this day. 

Caesarea was also a spectacular location to build a city, because it was right in the center of the Plain of Sharon, one of the most fertile areas in the world. Centuries of rains from the clouds formed by the nearby Mediterranean Sea showered the Judean hills, and brought plenty of rich soil to irrigate the plain where Caesarea was situated. The climate was always fairly warm and never out of control. Oranges, figs, lemons, grapes, almonds, and even olives in the hills, grew in abundance. Anyone coming into Judea from anywhere in the Graeco-Roman world would marvel at this awesome Jewish city with all the spectacles of Hellenistic art, architecture and culture. It became the administrative center of the Roman procurators of the province of Judea, and also became the headquarters of the Roman legions. Caesarea was indeed a thriving place during the first century A.D., during the time of Jesus and the apostle Paul. 

THE CITY OF CAESAREA, or as it was frequently called Caesarea of Israel, was situated on the coast of the Mediterranean between Joppa and Tyre. The site was occupied originally by an ancient village called the Tower of Strato. Herod the Great built here a magnificent and Strongly fortified city, which he named Caesarea, in honor of Augustus. He formed a secure harbor by constructing a vast breakwater out into the sea. Caesarea was the capital of Judea during the reigns of Herod the Great and Agrippa I., and was the usual residence of the Roman Governor, when Judea became a mere province of the Empire. The inhabitants were principally Greeks. The city was the residence of Philip the Evangelist and Cornelius the centurion. Herod Agrippa died here by visitation of God. St. Paul was imprisoned here two years, and had his hearings here before Felix, Festus and Agrippa. The city is now in ruins. - Ancient Geography

Antipatris was a Roman military post used as a resting place between Caesarea and Jerusalem. Herod the Great had built the city and dedicated it to his father, Antipater.46 For Paul, the trip from Jerusalem to Caesarea retraced the route he had taken about two weeks earlier (21:15–16).47 

They march from Jerusalem as far as Antipatris, forty miles to the northwest. 

Antipatris was about twenty-five miles from Caesarea, so Paul and his fellow riders could reach Caesarea before nightfall. 

We sense that Felix hesitated to bother the legate with a trivial court case. He also preferred not to antagonize the Jewish leaders by forcing them to travel from Jerusalem to Cilicia.

On the basis of Paul’s citizenship, Felix should have set him free. Instead he kept Paul under guard while he waited for the Jews to arrive.
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